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PREFACE 


In order to help make sense of the so-called Islamic States 
(‘ISIS’) destruction of the blessed resting places, shrines 
{maqdmat), one needs only to briefly consider the doctrine and 
history of Wahhabi sect. 

Among the hallmarks of the Wahhabi fitnah is iconoclasm, 
the destruction of the resting places of not only the saints 
(Awliya 5 ) but also the Prophets (upon them is Allah’s peace), 
under the pretext of purifying Muslim lands from polytheistic 
practices. 

1802 An army led by Muhammad ibn c Abd al-Wahhab 
(the founder of Wahhabism) and Muhammad ibn Sa'ud 
occupy Ta’if and begin a bloody massacre. 

1803 — They occupy Makkah al-Mukkaramah and destroy 
many sacred places and level all the existing domes, even 
those built over the well of Zamzam. 

1806 They occupy al-Madinah al-Munawwarah not 
leaving any religious building, including mosques, without 
demolishing it, whether inside or outside the Baqf (the 
blessed cemetery). They harboured intention to mausoleum 
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and grave of the Messenger of Allah (peace and blessings of 
Allah are upon him) but never succeeded. 

The Wahhabi army’s destruction campaign targeted, 
among others: the graves of the martyrs of Uhud, the mosque 
at the grave of Sayyid al-Shuhada’ Sayyiduna Hamza 
ibn c Abd al-Muttalib, the mosques outside the Baqf, the 
Mosque of Sayyidatuna Fatima al-Zahra’, the Mosque of 
al-Manaratain and Qubbat al-Thanaya (the burial site of the 
Prophet’s incisor that was broken in the battle of Uhud). 

1818 - the Wahhabis are defeated by the Ottomans and 
withdraw from the Two Sanctuaries. The Prophet’s Mosque 
and the monuments at Uhud are rebuilt as well as rebuilding 
al-Baqi c with large dome over the graves of the Prophet’s 
daughter Sayyidatuna Fatima al-Zahra’, Imam Zayn al- 
c Abidin ( c Ali ibn al-Husayn ibn c Ali), Imam Muhammad ibn 
c Ali al-Baqir and Imam Ja'far al-Sadiq. 

April 21, 1925, the domes in al-Baqf are demolished 
once more by the Wahhabis along with the tombs of the 
holy personalities in Maqbarah al-Ma c la in Makkah al- 
Mukarramah, where the Holy Prophet’s mother, beloved 
wife, Sayyidatuna Khadijah, grandfather and other ancestors 
are laid to rest. 

Destruction of the sacred sites in the Hijaz continues till 
this day. 

ISIS/ISIL are a second coming, arguably a more radical 


IV 


« Deconstruction of the Wahabis for their Disrespect of Muslim Graves » 


strain still and have extended the destruction of sacred sites 
to other Muslim lands. In 2012, the shrine of Sidi Ahmad al- 
Zarruq in Libya was destroyed and his blessed body exhumed. 
In 2014 they destroyed the grave and mosque of Sayyiduna 
Yunus (Allah’s peace is with him) and other examples... 

In this fatwa, A c la Hadrat Imam Ahmad Rida Khan al- 
Qadiri (Allah’s mercy be upon him) masterfully elucidates 
the sanctity of Muslim graves. 

We pray that Allah the Most Exalted accepts this work 
and makes it a means of our salvation in both worlds 

Amin 

Tuesday 25 th Safar 1439 AH 

14 th November 2017 
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QUESTION 


What do the learned scholars of the religion and Muftis 
of the Sharfah (Sacred Islamic Law) say with regards to 
the permissibility, or otherwise, of deliberately excavating 
(old) graves in a (Muslim) cemetery for the construction 
of residential homes according to the Hanafi School of 
Jurisprudence; and would doing so entail the dishonouring 
and disrespect of the deceased? 

Please clarify; may you be rewarded. 
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EDICT OF MUFTI UMAR AL-DIN AL-HAZARWl 



Allah’s Name to proceed with, the Mott Compassionate, the Mod Merciful. 

Only from Him is guidance to the truth and to the path 
of righteousness. 

It should be known that the degree of enmity that the 
Najdi-Wahabis harbour against Prophets the Saints 
(Awliya 5 ) and even the ordinary folk of the Ahl al-Sunnah, is 
unfound in any other deviant sect. 

It is for this reason the books of the accursed leaders of 
this deviant sect are filled with vile insults against people who 
are beloved to Allah. 

Whoever desires (to verify this) can pick up and peruse the 
corrupt books of Najdi Mullas such as Isma c il al-Dihlawi, 1 
Siddiq Hasan Bhopali, 2 Khurram c Ali, 3 4 Rashid Gangohi 1 
and others can see that they are filled with vile insults. 

One among such insults which has become the hallmark 

1 See Taqwiyat ( Tajwiyat) al-bnan, Risalah Yak Rozi etc. 

2 See Vrf al-Jadi min Jinan Hady al-Haddy 

3 See Naslhat al-Muslimin by Khurram ‘All 

4 See 'Tahdhir al-Nas, al-Fatdwa al-Rashidiyyah 
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of this sect is the demolition of graves of Prophets 
Martyrs and the Saints. 

Ibn c Abd al-Wahhab al-Najdl Intended to Destroy the 
Blessed Mausoleum 

In his book, Fasl al-Khitab fT Radd Dalalat ibn c Abd al- 
Wahhab, Shaykh Ahmad ibn 'All al-Basri writes: 

^ a* 1 p f 4JJI d ^ I ^ d A) I aj I 

“Amongst those (evil utterances) that he truly uttered is 
that he (Muhammad ibn c Abd al-Wahhab al-Najdl) said: ‘If 
I ever obtain the power and authority I would destroy the Mausoleum of 
the Messenger ]. 

Ibn Abd al-Wahhab al-Najdl Desecrated and Destroyed 
the Graves of the Shuhada’ and Sahabah. 

In the same book Shaykh Ahmad al-Basri states: 

^f & *LJI d'A' AjGtyall da^u yay 

“The NajdT destruction of the graves of the martyred Companions fy in order to 
conStrud over them is a monumental error and misguidance. ” 

He further writes: 

j Loh j\ \j Ia^p ^yAl oh f j jt-g *-> <Jb 

aJOj A« f - ^a^~ ol ^*00 j \s~st ij\2 jSi *hJl oh j a^ aIp oh 

A;U>r 11 ya da^adl y& j ^hJl la^s la* ca<Ap hi ail o) j 
fs- j a*I f> lyt>- j\ 0 jfj jl hi p-gAP 4I1I j 

c-jGw^I A j>- <hlyol A«ljJju*i'y <J Lh £-aa° frj ^ i ^ahl ^aJL dh 

y* j Cf d^” jt-hu j aAp auI ( _ s G ? AI dj-*^ j 

oJj y^>- jjy ^a* y» a^p ^jyf f J y-* jd?y 
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aL* jl JlP fs 1A j t _^.U5’l j 

“Some of the scholars have Bated that if a tomb has been conslructed over the 
grave of a well-known scholar, a pious individual or a Companion ” and the 
tomb is only the size of the grave, then due to the prohibition of excavating 
the grave, it should not be destroyed, even if the apparent signs of the grave 

have become effaced. 

It should also be known that to build a Structure over the graves of the 
martyred Companions ff will be ruled as being either necessary (wajib) or 
permissible without any dislike (ja’iz bi-ghayr karahah); and (as mentioned 
above) demolishing the Structure is prohibited in any instance - and therefore, 
only an innovator and a misguided individual would do such an act as it 
would entail disrespect and violate the sanctity and honour of the illuBrious 
Companions of the Beloved Messenger], when in actual fact, it is incumbent 
upon each and every Muslim to love and to revere them. 

Therefore, how can those who desecrate the graves of Martyrs, (to the extent 
that, in some instances, their sacred bodies and shrouds have been exposed, as 
has been admitted to by some scholars of al-JVajd in their answers to queslions 
on this subject matter) be referred to as ‘people of respect and reverence?’” 

[Summarised] 

The Unscrupulous Wahabis Believe — Allah Forbid! — that 
the Prophets and Awliya’ have Died and Turned into 
Soil 

According to these wretched individuals, after the 
apparent physical death, they (the Prophets ygpe and Awliya’ 
fy) become bereft of any life, completely insentient and — 
Allah forbid! — their bodies have decomposed to become 
‘mixed with the soil’. 
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Mulla Isma c il al-Dihlawi writes in his infamous Tafwiyat 
al-Iman 5 (pg. 60) (with regards the Messenger of Allah |§f): 

\)b ik- jk f / ^ [f' 

“I too shall die one day and become dusl ” 6 

When such is the wickedness of the beliefs held by these 
accursed individuals, not only regarding destroying the 
blessed mausoleum of the Messenger of Allah Jl* and the 
shrines of the Martyrs and Companions but also with 
regards to the Messenger of Allah himself, what real need 
arises to state their beliefs with regards to the mere believing 
and righteous Muslims. 

When the destruction and desecration of the graves of 
the Mu’minin, in fact, even of the Awliya’ has become a 
hallmark of the NajdT-Wahabis, it is not permitted for anyone 
(in the case outlined in the question) to demolish the graves 
of the Mu’minin let alone excavate them to construct homes 
of residence so that people may indulge in their whimsical 
worldly desires. This is undoubtedly and evidently a means of 


5 The actual name of the book is Taqwiyat al-Iman, but A'la-Hadrat Imam Ahmad Rida 
Khan al-Qadiri refers to it as Tajwiyat al-Iman (that which is a means of one losing 
his faith!). Mawlana Makhsusullah al-Dihlawi (Isma'il’s cousin) was the first to coin 
this name. 

6 Pg. 42 of the Matba' c AHmI, Lahore edition. 

We mentioned above in the statement of Shaykh al-Basri that when the Najdis 
desecrated the graves of the martyred Companions their bodies and even their 
shrouds were safe and intact; despite approximately 1200 years having passed since 
they had been laid to rest. Thus, utter shame on Mulla Isma'Il and his ignoramus 
Wahabi followers who hold such ugly beliefs in respect of the sublime Messenger 
of Allah j§&; beliefs that can never be held by a Muslim. May Allah Most Exalted, 
safeguard the Ahl al-Sunnah from their evil company, amln. 
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inflicting great pain upon the occupant of the grave, entails 
great disrespect and is a violation of their rights — which are 
prohibited under any circumstances. 

According to the Ahl al-Sunnah: The Prophets 
Martyrs and the Awliya’ are Alive in their Graves with 
their Bodies Untouched and Shrouds Intact 

According to the Ahl al-Sunnah, the Prophets ^ and 
Martyrs are alive (in their graves) with their blessed bodies 
untouched. In fact, it has been made forbidden (by Allah) for 
the earth to consume the exalted bodies of the Prophets 3 ^. 
In the same way, the bodies and shrouds of the Martyrs and 
the Awliya’ dff are untouched and intact. They are granted 
sustenance and provisions (by Allah). 

Imam al-Subki states in his Shifa' al-Saqdm ft fiydrat Khayr 
al-Anam: 

ddU b * LT ^ y* ^ ^ ft- ^ 3 d^" ^ ^ apcJ I 3 

^bail. \^ ^^ 1 y^ p b (_P b i 0 Iclj 

UjJIJu^U Jp 

“The lives of the Shuhada’ (Martyrs) are highly exalted. The nature of their 
lives, sustenance and provisions is not afforded to other than those of the same 
(or loftier) rank; and the Prophets have been honoured with the loftiest 
and most superior rank as they are with body and souljusl as they were in this 
apparent world and they shall remain so forever. ” 7 

Al-Qadi Thana’ullah Pampati states in his Tadhkirah al- 
Mawta : 

7 Shifa’ al-Saqamfi fiyarat Khayr al-Anam - The Fourth Section of the Ninth Chapter, pg. 

356 
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^j if U&J U>A lT~lOl— >\ L i^IsJJil il A)J 

)S. W W JrO SjsJ' ij Is Jjlijl J:s cd>l —^ — Nj\ jl— s>\ 

fL-S f t “ Jjfl.! (jL-M (-> (ji%l ^i Jt (jl—> >lll (J ^ ) 


3 J) I A — jl jl — s>\ —Z—-f J* i/J _-—>-h ‘SiJ X^sdlf 

/t c jfT £/t»d jW c<h> i-j/u >< U>Jl (Jl (z/.l <->1 (J ijP’ (j 

(jbA _=_^h Jty (Jl> (J <> ( c^lf i£V ;» V‘ ss^ilP 

("A<JI/ * i * * * * * * AJ-A(j J'j) (x^Ab 0 XJ-^I?" A - X JST~^iJ SX) 



“The Awliya’ have said, ‘Our souls are our bodies. ’ What is meant by 

this is that, at times, the souls of the Awliya’ perform the actions of their 
bodies while at other times their bodies - due to their exceedingly subtle (latif 
nature - take on the attributes, manifest and function like souls; it is 'slated 
that the Messenger of Allah §k did not possess a shadow (indicating the 
sublimely subtle nature of his blessed body). Their soulsfreely roam wherever 
on earth, in the heavens and in Jannah as they so please. For this reason, 
the soil of the earth does not consume their bodies; rather, even their shrouds 

remain unblemished and intact. 


Ibn Abi al-Dunya has related on the authority of Imam 
Malik iffy. 

‘The souls of the (deceased) true believers can freely roam wherever they 
desire. ’ The reference to ‘believers’, here, is to the ‘elite’ among them; The 
Manifest Truth (al-Haqq i.e. Allah) grants their bodies the power of the 
souls, thus they peform Salah 8 , engage in dhikr and recite the Holy Qur’an 

8 The Messenger of Allah saw Sayyiduna Musa ££ on the Night of the Ascension 
performing Salah in his blessed mausoleum: 

I aA Aj ( * 3 C 1 . J b L I ' I J J ^ i L* Sjf i 1 

OS ^ w S > $ S S> S S O g. O SO SO S Of. ssos s > ss > o s 

(3 y>j <• VI t ij ^ 1 -4J icfjf /J^ oj A* 

^ s' +S —>• "\s s s S S »; <• > ^ 

On the authority of Sayyiduna Anas ibn Malik ^ who relates that the Messenger of 

Allah j§i said: “I came to [and in a variant narration — I went past] [Sayyiduna] Musa 3 ® on the 

Night Journey, near the red sand dunes and he was stood in prayer in his grave. ” \Sahih Muslim - 

Kitab al-Fada’il, also in Sunan al-Nasd% al-Adusnad of Imam Ahmad ibn Hanbal etc.] 
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in their graves .” 9 


Shaykh al-Hind c Abd al-Haqq al-Muhaddith al-Dihlawi in 
Ashi c ah al-Lam c at, his commentary on Mishkat al-Masabih, 
states: 

. ... i 

tfin l— -fifj- 0i/ (Jl—> f-UjI 

jf' \J\jj\ b f'/) <■>( Jl—jb>*l ij)j/> o/ 0 

“The Awliya’ of Allah have passedfrom this mortal abode (dar al-fana’) 
to the abode of immoratality (dar al-baqa’) and are alive in the [presence] of 
their Lord; they are granted provisions and are in a f late of bliss but people 


/- / / sos tv sso s s s os a i. ss iv // / w v / /j / / {.os ss m s 

^bJI bob <JAL>oI V awIj bl ! ^ <Lol Cf. b^A>- 

OS y ' iM S } 'si /b £s S O S S S S £ OSS SO W S USS S S ' £v” S > >OS £ } s o £ 

c bI tab aa) (j^UI A*ic b-bta ! (Jb - AlA ~ bjip ^ 

fss y s ”s s " ss sofs > SSO SOS^ S OSS s o'ss so i S Zys O } O S S SS si > S S W } O }s 

dJU AT U€ U : U hJJw <cid by I aJc Us l dfif I : Jli ? <_g J VI : 4 *^ i_gjJJ jJJij 

' ' s S > S m s s s s *s s s o s s o£ ' > >S S S O S SS S SOSO '{.S 0>0 '{.S s s o s sf ' ' 

£ l)IS (• j>c-JI lib AA« ^JtaJI ^ yi> ob* ! dJbb tabj^A u v.b Uj ! clJbb ^ A*jIj 

s T s s £v }s ^ s S SS S O is OS S S m S OS O 0 S i S OS O i so} O bV }& S } 

.bail dbi JjrJ toil g€ li c LgJapli o j& f oSbsll dUU- lA>-l dhapl CsA : 4?lcj 


Sayyiduna Shayban ibn Jisr relates from his father who said: “I swear by Allah the One 
besides Whom there is none worthy of worship — I went to the grave of Thdbit al-Bundm with 
Hwnayd. al-Tawll, or sotneone else (the narrator, Muhammad, is not sure). On straightening the 
[unbaked] bricks over him [his grave], one brick fell and lo and behold, I found him peforming 
Salah in his grave. I said to the one with me: ‘Don’tyou see this?’ He replied: ‘Remain silent (and 
do not disclose this secret to anybody). ’ When we had. finished straightening the grave, we went to his 
daughter and asked her what (special act of worship) her father Sayyiduna Thdbit had practised. 
She firstly enquired as to what we had observed that had prompted us to ask this question. So we 
reported the incident to her. She then informed us thatfor 50years he had spent the nights observing 
Qiyam; and when dawn would approach he would supplicate: ‘0 Allah, if you have granted anyone 
the opportunity to pe form Salah in his grave, then grant it to me. It does not befit Allah to rgect this 
supplication. ’” 

[Hilyat al-Awliya’ wa Tabaqdt al-Asfiya’ ~ al-Tabaqat al-Ula min al-Tabi’m - Imam Abu 
Nu'aym al-Asfahanl] 

9 Tadhkirat al-Mawta wa’I Qubur — The Abode of the Souls — Pg. 75 


iqist : I^Sli t fX-[j 4^aJI fi* I j. |_ d>- 

jlyill o.l J tvoo*' j\& d-jLdd 


Ibrahlm ibn al-Simmah al-Muhallabl relates: “Those who would go (to the cemetery) during 
the early hours of the morning to dig the graves informed me: ‘Whenever we went past the grave of 
Thdbit [al-Bunam], we would [always] hear the recitation of the Qur’an. ’” [.Hilyat al-Awliya’ wa 
Tabaqdt al-Asfiya’ - al-Tabaqat al-Ula min al-Tabi‘in — Imam Abu Nu'aym al-Asfahanl] 
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are unable to perceive this. ” 10 

Mulla c Ali al-Qari states in Mirqat * 11 : 

' * * 

jb jb j<ul p-LJji 111j jjJUl *1 (3 fiA 

“There is absolutely no difference whatsoever in the two Slates [of life and 
mortality] of the Awliya’ of Allah o§r. It is for this reason it is said about 
them, ‘They do not die, but rather movefrom one abode to another. ” 12 

Imamjalal al-Din al-Suyuti, in his Sharh al-Sudur fi Ahwal 
al-Mawta wa al-Qubur has cited a number of rigorously 
authenticated reports on the life of the Awliya’ d|r after their 

worldly demise; a few of which are reproduced here: 

“Al-Imam al- Arif bi’llah al-USladh Abu’l Qasim al-Qushayn (may his secret be 
sanctified) has narrated in his al-Risdlah — with his chain of transmission - on the 
authority of the famous Wall, Shaykh Abu Sa c id al-Kharrdz (may his lofty secret 

be sanctified), who relates: 

I was (once) in Makkah the Ennobled where at the Door 
of Ban! Shaybah 13 I came across a deceased person lying 
on the ground. When I looked at him, he opened his eyes, 
smiled and said: 

jb ^il jb 1 ^Lo dfj e-hs-Vl 01 O^oIp Lol LI L 

‘0 Abu Said! Do you not know that the beloveds of Allah are alive, even though 
they taSte death? They are simply transferredfrom one abode to another. ”’ 14 


10 Ashi c ah al-Lam I at - Kitdb al-Jihad, Bab Hukm al-Isra’ - Vol. 3, Pg. 402. 

11 Mirqat al-Adafatih , a commentary on Mishkat al-Masabih. 

12 Mirqat al-Mafatih Sharh Mishkat al-Masabih - Bab al-Jumu'ah , The Third Section, Vol. 3, 
Pg. 241 

13 One of the doors of al-Masjid al-Haram. 

14 Sharh al-Sudiir bi Sharh Hal al-Mawta wa’l Qubur - Bab gryarah al-Qubur wa Bm al-Mawta 
- Pg. 205 


9 



« Ihlak al-Wahhabiyy!n c ala Tawhin Qubur al-Muslim!n » 


Shaykh Abu Sa c !d al-Kharraz further narrates from 
Shaykh Abu C A1T (may his secret be sanctified), who relates 
thus: 

“I laid a faqir down in his grave. When I opened his shroud, and placed his 
head on the earth so that the Mod Compassionate may show mercy upon his 
impoverished date, the faqir opened his eyes and said, 

(_£Jj C-> I ^Ip Li I Li 

‘0 Abu All! Do you wish to humiliate me before the One Who has ennobled me?’ 

I enquired: ‘0 my master! Is there life after death?!’ He replied: 
lap ^aL>sj j^2j 1 ^y>- 4 I 1 I j Lil 

7 am alive and so is every beloved of Allah. Verily, I shall assidyou on the Day of 
Judgement by virtue of the dignity and honour I shall receive on it. ”’ 15 

Imam al-Qushayrl further narrates on the authority of 
Shaykh Ibrahim ibn Shayban (may his secret be sanctified): 

“One of my young disciples passed away and I was overwhelmed with the 
grief and sorrow by this loss. Owing to this date, as I began to give him the 
ritual bath and being dill overwhelmed by the grief and sorrow, I midakenly 
darted by washing him from the left side of his body fird. (Due to this) the 
disciple then turned over. I said, ‘My son! You are indeed correct; it is I who 

has erred!”’ 16 


Imam al-Qushayri further relates on the authority of 
Shaykh Abu Ya c qub al-SusI al-Nahrjuri (may his secret be 
sanctified): 

“I laid a deceased person on the wash table, and he grabbed my thumb tightly. 
I responded, ‘My son! I know you are not dead; this isjud a migration from 


15 Sharh al-Sudur - Bab giyarat al-Qubur wa llm al-Mawta - Pg. 205 

16 Ibid. 
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one abode to the other; now, let go of my thumb!’” 17 

And also: 

“In Makkah the Ennobled, one of my disciples said to me: ‘My spiritual 
mentor! I shall pass away at the time of fuhr tomorrow. My matter, please 
take a dirham; buy a shroud and with half a dirham and arrange for burial 

with the other half’ 

At the time of fuhr thefollowing day, the disciple performed circumambulation 
(tawaf of the Ka bah. Thereafter, when he moved away from the Ka bah 
and lied down to rett, he indeed passed away. 

When I lowered him into his grave, he opened his eyes and I asked 
him, ‘Is there Ife after death?’ To which he replied: 

If- 4il ^ JSj U 

7 am alive and so is every Friend of Allah. ”’ 18 


Deceased Muslims Feel the Pain of Inappropriate Actions 

Notwithstanding the fact that the bodies and shrouds of 
ordinary Muslims may not remain intact, they still experience 
pain and become distressed when someone sits on their graves 
or even when someone leans on them. The deceased are also 
troubled by the sound of shoes in the graveyard. This has 
undoubtedly been proven from authentic Ahadith. 

Al-Hakim and al-Tabaram relate on the authority of 
Sayyiduna c Umarah ibn Hazm who reports: 

17 Ibid. 

18 Shark al-Sudur - Bab giyarat al-Quhur wa Bin al-Mawta - Pg. 86 
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“The Messenger of Allah fk once saw me sat on a grave and thus instructed: 

sifojp Aj l/° djj| 

“0 he who sits upon the grave, get off it; do not harm the person in the grave and let 

him not harm you either.”” 19 


Imam Sa c !d ibn Mansur narrates in his Sunan: “Someone 
once asked Sayyidund Abdullah ibn Mas c ud ” on the ruling of one 
placing his foot on a grave. Sayyiduna ‘Abdullah ibn Mas c ud 
” replied: 


(. (, (, f. 

Ajj^o Jj«j slil « ff \ J « f\ Iq 

“Juki as I dislike hurting a believer if he is alive, I dislike hurting him after his 

death.”” 20 


Imam Ahmad iffy narrates the following Hadith in his 
Musnad with a chain of transmission (graded Hasan) on the 
authority of Sayyiduna 'Amr ibn Hazm who relates: 

“The Messenger of Allah J§& saw me leaning against a grave and so he said, 
‘Do not cause pain to the occupant of this grave’ (or, he J§s 
said,) ‘Do not discomfort him. ”’ 21 

The pain and discomfort experienced by occupants of 
the grave was perceived by the great Tdbfin (Successors) and 
other righteous scholars who were people of spiritual insight. 

Ibn AbT al-Dunya narrates from Sayyiduna Abu Qilaba 
al-Basri: 


19 al-Mustadrak — al-Hakim — Kitab Ma'rifah al-Sahabah , Dhikr ‘Umarah ibn Hazm al- 
Ansari, Hadith #6502. Also cited by Imam al-Suyutl in his Sharh al-Sudur - Bab 
Ta’adhihi bi-Sa’ir Wujuh al-Adhd — Pg. 296 

20 Sharh al-Sudur — Bab Ta’adhihi bi-Sa’ir Wujuh al-Adhd — Pg. 292 

21 Musnad - Imam Ahmad ibn Hanbal, Alishkat al-Masdbih - Bab Dafn al-Mayyit, Pg. 149 
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“I was once travelling from al-Sham to al-Basrah. One night we camped in a 
moat. I performed the ritual ablution (wudu’) and offered two units (rak c ah) 
salah. Thereafter, I slept while reeling my head on a grave. When I awoke, I 
saw the occupant of the grave, who reproached me saying, 

aLUI Ala Ail 

“0 person! You have inflicted pain upon me all night!’” 22 

Imam al-Bayhaq! in his Dala’il al-Nubuwwah and Imam 
Ibn AbT al-Dunya both narrate from Sayyiduna 'Uthman al- 
Nahdl, who relates from Sayyiduna Ibn Mina al-Tabi c i, who 
narrates thus: 

“I once went to the graveyard and after offering two rak c ahs (nafl) salah, 
I laid down to reft. By Allah! I was (fill) wide awake when I heard the 

occupant of a grave call out, 

fff\ j is ^ 

‘Get up (and move) as you are inflicting pain upon me!”’ 23 

Al-Hahz Ibn Mandah relates from Imam Qasim ibn 
Mukhaymarah that the latter said: 

“I would rather a lance pierced my foot than to tread on a grave. ” 24 

And he further relates, “A person once placed his foot on a grave. 
He heard, whilst in a wakeful state, 

‘0 person! Move away from me; do not cause me pain. ”’ 25 

22 Sharh al-Sudur — Bab ma Yanfa'al-Mayyitfi Qabrih — Pg. 297 

23 Data’ll al-Nubuwwah — al-Bayhaql - Bab mdja’fl al-Rajul Sami‘a Sahib al-Qabr - Vol. 7, 
Pg. 40, Sharh al-Sudur - Pg. 211 

24 Sharh al-Sudur — Bab ma Yanfa c al-Mayyitfi Qabrih — Pg. 293 

25 Sharh al-Sudur - Bab Ta’adh’dhihi bi-Sa’ir Wujuh al-Adha— Pg. 126 
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Imam al-Shurunbulali writes in Maraqiy al-Falah: 

“My teacher, Shaykh Muhammad ibn Ahmad al-Hamawi al-Hanafi 
informed me, ‘The deceased are troubled by the sound of the shoes. ”’ 26 

It is for this reason, the jurists fuqahd of the HanafT 
School have ruled that to sit, sleep on, or to erect a house, 
upon a grave, or to relieve oneself on or in the vicinity of a 
grave, are all prohibitively disliked (: makruh tahnmi) and close 
to hardm (unlawful). 

Furthermore, it is stated in al-Fatawd al-AlamgTriyyah: 

£,(.£, f, f, f. 

A>- L>- j I As Uaj j I ‘As- ^ Lj j I j I fa] I fs d I * j5d j 

Jajlsjl <J jj yo dh*od/l 

“To construct a building (directly) on top of a grave, or to sit, sleep, or to 
tread upon one, or to relieve oneself on (or near) one, are all acts which are 
prohibitively disliked (makruh tahnmi). ,,2/ 

Imam (Amin ibn c Abidm) al-Shami in his hdshiyah 
(marginal notes) on al-Durr al-Mukhtdr , while citing proofs for 
the above ruling, states: 

f~\ 4j (jihj Ic c-cdl dtf 


“This is because those things that cause pain and discorrfort to the living also 

do so to the deceased. ” 28 

In fact, al-Daylami narrates with his chain on the authority 
of Umm al-Mu’minin Sayyidatuna Ahshah al-Siddiqah & 

26 Maraqiy al-Falah- Bab Ahkam al-Jana’iz, Fastfl Hamlihd wa Dafniha, Pg. 233 

2 7 al-Fatawa al-Hindiyyah — al-Bdb al-Had.1 wa al- Ishrun fl al-Jana’iz, al-Fasl al-Sadis [6th 

Section]^/! - al-Qabr wa al-Dafn wa al-.Naql min Makan ilaAkhar~ Vol. 1, Pg. 166 

28 Radd al-Muhtdr - Kitab al-Taharah, Fasl al-Istinjd’ — Vol. 3, Pg. 58 
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a report which clearly describes this ruling: 

The Messenger of Allah J§& said: 

Oo Ajjjj lo Ajjjj 

“Whatever causes pain and discomfort to a person in this abode, inflicts pain 
and causes discomfort to him in the grave.” 29 

Ibn AbT Shaybah narrates in his al-Musannaf on the 
authority of Sayyiduna 'Abdullah ibn Mas'ud : 

f- (. 

4jlw>- J slits' J 

“Hurting a believer after his death is the same as hurting him when he was alive. ,,3 ° 


It is as evident as the midday sun, that excavating graves 
and then constructing homes upon them includes all of the 
above actions, which undoubtedly entails disrespect of the 
deceased and causing pain to them; something which is 
absolutely impermissible according to the HanafT School of 
Jurisprudence. 

If someone objects citing Imam al-Zayla c T from his 
commentary on Kanz 31 : 

«uiP s-LwJlj 4P jjj ojU- IjI f Owwll 

“If a grave is so old that the corpse has completely disintegrated in the soil, 
it is permissible to bury another dead body or to cultivate crops on it or to 


29 al-Firdaws bi-Ma’thur al-Khitab #754, Vol. 1, Pg. 55 

30 al-Musannaf - Ibn Abl Shaybah - Kitab al-Jana’iz, Bab ma Qalu fl Sabb al-Mawta wa ma 
Kuriha min dhalik, Hadlth # 11990 - Vol. 3, Pg. 46, Sharh al-Sudiir - Bab Ta’adhihT bi-Sa’ir 
al- Wujuh - Pg. 126 

31 Tabyln al-Haqa’iq shark Kanz al-Daqa’iq, Fakhr al-Din 'Uthman ibn 'All al-Zayla'I, 
d.743 AH. 
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construct a building in that place. ” 32 

The answer to this objection is: 

Firstly: 

This statement of Imam al-Zaylah contradicts the 
aforementioned Ahadith and narrations, and hence is 
unacceptable. 

Secondly: 

Imam al-ShurunbulalT has refuted this statement of 
Imam al-Zayla c T in his Imdad al-Fattdh , citing narrations that 
contradict him, hence it is not deemed an actionable opinion. 

Imam al-Shurunbulali states in Imdad al-Fattdh: 

^JLil L>l f cA.1 jlvs lij:AoU»-jlxxJl Lo :.slxAl <Jli 

(jV J o^ji.5 

“.. ..and there is a contrary opinion in al-Tatdrkhdniyyah. (Despite the position of 
Alldrna al-fayla %) it dill remains that to bury another deceased in a grave where 
the corpse of the deceased has decomposed is makruh (tahrimi) as this is contrary 
to the requisite respect and sanctity of the deceased which dill remains even at that 
point (when the corpse has decomposed).” 33 


This position is fortified by what Imam c Abd al-Gham al- 
NablusT has mentioned in his al-Hadiqah al-Nadiyyah sharh al- 
Tanqah al-Muhammadiyyah : 


ciiJjj Aa AalSI I 

“The meaning of the deceased experiencing pain due to one leaning on the grave is 
that the souls perceive and know that the person has shown inadequacy in respecting 


32 Tabyin al-Haqa’iq - Bab al-Jana’iz, Fasl: al-Sultan Ahaqq bi-Salatih - Vol. 1, Pg. 246 

33 Radd al-Muhtar with reference to Imdad al-Fattdh - Bab Salat al-Jana’iz ~ Vol. 6, Pg. 367 
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it and are thus distressed by this. ” 34 

Shaykh al-Hind c Abd al-Haqq al-Muhaddith al-Dihlawi 
writes in his Ashi c ah al-Lam c dt shark al-Mishkdt : 

“....by this, it most, probably means that the soul of the deceased is displeased 
by his grave being leaned upon because there is disrespect of it (the soul) in 

doing so. ” 35 

When merely leaning on a grave entails causing 
discomfort, disrespecting and violating the rights of the 
deceased, then surely, ploughing and constructing upon it are 
a greater means of discomforting the deceased and violating 
their rights. 

Thirdly: 

We question the NajdT-indoctrinated objector, 'How doyou 
know that the corpse has indeed completely decomposed to such an extent 
that not even the bones remain?’ For at this stage the grave remains 
unexcavated, and there is no mention in the Glorious Qur’an 
or Sunnah that specifies the passing of a particular period of 
time after which the corpse will have become decomposed 
and completely mixed into the soil. 

In fact, bones, even entire bodies, still fully intact have 
been seen many times in ancient graves that have become 
exposed. From the headstones, it was apparent that these 
graves were around 300-400 years old. Thus, it is absolutely 

34 al-Hadiqah al-Nadiyyah Shark al-Tanqah al-Muhammadiyyah - al-Sinf al-Thamin — Vol. 2, 
Pg. 505 

35 Ashi'ah al-Lam ‘at - Bab al-Dafn, al-Fasl al-Thalith, Vol. 1 , Pg. 699 
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impermissible to commit a prohibited act due to an obscure 
report without a valid Islamic proof and necessity. 

Suppose one objects that in densely populated cities, such 
as Bombay (Mumbai), existing graves are, in fact, dug open for 
others to be buried; why would such practices be customary 
if this entailed dishonouring the existing occupant? 


The answer to this objection is: In cities there is severe 
shortage of space in burial. There is not enough space to 
bury the dead in individual graves. Thus, it is permitted due 
to necessity: 


olj 






“Necessity makes the prohibited permissible, ,m is a unanimously 
accepted principle of Islamic Jurisprudence. 

In support of this, it is stated in al-Kabiri sharh al- 
Munyah: 37 

(■ * f- ^ 

^1 ob I UJ 's* ^ JjVI ^ 1 ^3-0 

0 I 


“An existing grave should not be excavated in order to bury another person, 
until the body of the buried person has not decomposed completely to the extent 
even the bones have perished. However, in times of necessity, a grave can be 
excavated where, for example, there is absolutely no alternative space available 

for burying the deceased. ,,3S 


36 al-Ashbah wa al-Naza’ir - Vol. 1, Pg. 55 

37 Reference to Shaykh Ibrahim al-Halabi’s Ghunyah al-Mustamll Sharh Munyat al- 
Musalli 

38 Ghunyat al-Mustamll (Mutammall) Sharh Munyat al-MusalE — Fasl fi al-Jana’iz — Pg. 
607 
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In conclusion — under the circumstances stated in the 
question - it is impermissible according to the Hanafi school 
of Jurisprudence to excavate the graves in order to construct 
buildings upon them. Undoubtedly, doing so would entail 
dishonouring the deceased; which is impermissible. 

This is my research; and complete and perfect knowledge 
rests with my Lord. 

The lowly servant, Muhammad 'Umar al-Din al-Sunm 
al-Hanafi al-Qadiri al-Hazarwi (May Allah pardon him) 
dictated this fatwa and instructed for it to be transcribed. 
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ENDORSEMENTS OF THE EDICT 


Mawlana c Abd al-Ghafur 

“Whatever the has been written is true and correct. ” 

In Khizanat al-Riwayah it states: 

In MufTd al-Mustafid with reference to Mafdtih al-Masa’il it 
states: 

“It Rill remains makruh to bury another deceased in a grave even if the 
deceased’s body has decomposed and turned into soil, as the respect and 
sanctity of the deceased Rill remains. ” 39 

Furthermore, it is also stated in the aforementioned book: 

“It is impermissible for anyone to conRruct a house or Masjid on a grave as 
the rights over this space [exclusively] belong to the occupant. For this reason, 
it is also impermissible to excavate graves. ” 40 

Written by the one in hope of mercy from his Lord, the 
One Who gives a just recompense (al-Shakur), c Abd al- 
Ghafur (may Allah Most Exalted safeguard him from all 
afflictions and evils). 


39 Radd al-Muhtar with reference to Imdad al-Fattah - Vol. 6, Pg. 367 

40 Khizanat al-Riwayat 
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Mawlana Muhammad Bashir al-Din 

“May Allah Most Gracious grant the answerer abundant reward, as he has 
given a profound answer and has achieved the truth in the knowledge he has 

conveyed. ” 

Written by the lowly servant, Muhammad Bashir al-Din 
(may he be pardoned). 


Mawlana Muhammad c Abd al-Rashid al-Dihlaw! 

I have read this fatwa. The fatwa is absolutely correct. The answer is correct. ” 

Written by Muhammad c Abd al-Rashid al-Dihlawi (may 
he be forgiven). 


Mawlana Muhammad Afdal al-Maj!d 

“The answer is correct. ” 

Muhammad Afdal al-Majid (may he be pardoned). 

Mawlana Mut!’ al-Rasul c Abd al-Muqtadir al-Qadir! al- 
Badayun! 

“The answer is sound and correct. ” 

Written by the needy slave, Muff al-Rasul c Abd al- 
Muqtadir al-Qadiri al-Badayuni (may he be pardoned) 
1317 AH. 
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Mawlana Muhammad Afdal Ahmad al-Badayun! 

“This answer is matchless. ” 

Muhammad Afdal Ahmad al-Badayun! (may he be 
forgiven). 

Mawlana Muhammad Ibrahim al-Qadir! 

“The answer is correct. ” 

Muhammad Ibrahim al-Qadir! 1318 AH 

Mawlana Muhammad Hafiz Bakhsh 

“The one who has answered is correct and only Allah has absolute knowledge as to 

what is correct. ” 

Muhammad Hafiz Bakhsh (teacher at al-Madrasah al- 
Muhammadiyyah, Badayun) 

Mawlana c Abd al-Rasul Muhibb Ahmad 

“The answer is correct. ” 

Written by c Abd al-Rasul Muhibb Ahmad (may he be 
forgiven). [Teacher at al-Madrasah al-Shamsiyyah, Jami c 
Badayun] 
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IMAM AHMAD RIDA’S ENDORSEMENT OF THE 

EDICT 


9 9 9 9 ^ 

j blj^l j ^5^1 j bU5 "^jJI ^i) j.o^-1 

^ <\J»va3 blfl^wu £ja ojJUaJlj bbu l»Cj^ ^ bL*v« ^ 

JjI ^Jaxj Jul j bUj j 4^ ^Ll 4 j>^- JT bliapl j bl^3 ?\a A^L^aS 

jJ j j^lJuj ^J>- j LoUaP IjjU^ u! j l*UaP a^JU-A' blL^ *d C-*3 jj ^ J J^JuVl 
bbwwl ^ <dJI J-lP aj^- j aUI j j «JT ,Jp j blsj Ijj'S' 


c—-JuJ ^ k —■ 3 43 I 

I ^y^“^3 3 43 3 (^ W * 

Allah’s Name to proceed with, the Most Affectionate, the 
Most Merciful. 


All praise to Allah, Who made this earth a repository; He 
Who bestowed honour upon believers in their lives and after 
death; He Who made their death, a relief and solace, and 
forbade disrespecting them — and prohibited doing so. 

May peace and salutations be upon the blessed one 
who, by his gracious favours and endowments (baqiyah), 
has quenched us with exceedingly sweet water to drink; 
and who gave us such mighty proofs that render [opposing] 
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proofs subdued and worthless for negation and affirmation; 
and who granted the believers endless respect and honour, 
without a predetermined duration; and made the believers 
great in nobility even if they turn to bones; and who has 
forbidden causing them pain and discomfort even though 
their remains may become scattered; and upon his Household, 
Companions, kinsfolk and group, who are honoured in the 
Sight of Allah, collectively and individually 

May Allah grant the answerer a great and abundant 
reward. 

The clear and distinct answer of Mawlana MawlawT 
Muhammad 'Umar al-Din he of many virtues and 
excellences (Jami c al-Fada’il ), eradicator of vice ( Qami c al- 
Radhd’il), supporter of the Sunnah (.Hami al-Sunan) and the 
obliterator of strife and dissension (Mahi al-Fitan) - is sufficient 
and complete. (May Allah make him a manifestation of his 
name, 'Amar al-Din 41 ; and through his efforts and supervision 
c Umr al-DTn). 42 

41 One who gives a flourishing life to the religion. 

42 umar with fat'hah on meem means "one who builds"; a substitution for aamir. [al- 
umar yuradu al-'aamir] taj 13/134. 

'amar with fat'hah on both ayn and meem means: to live long, see taj 13/127. also 
to hold fast unto it [lazima]; also to rehabilitate ['amara'l kharab] taj 13/129. 

umr with Dammah on ayn and jazm on meem means "aid, help" [naSr] see taj 
13/140 

alahazrat here is saying: 

first is amaruddin - meaning may Allah ta'ala give him a long religious life, and one 
who rehabilitates this religion; and by his efforts, umruddin meaning the aid and 
support for this religion. 

alahazrat has used all three - the name is umaruddin or umruddin, the second use is 
amaruddin and the third is umruddin. [Mawlana Abu Hasan] 
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However, by order of the rule, that ‘The one commanded 
is excused/ and to increase the benefit of the answer, two 
supplements are provided herein: 

Supplement I: In support of the answerer above [and 
validation of his position that it is necessary to respect graves 
of the Muslims and to refrain from disrespecting them; and 
listing of things that are deemed as hurting the dead.] 

If during this discourse, some previously mentioned 
matters are repeated, then there is no harm, for repetition 
only increases emphasis and strengthens the impact on the 
heart. 

./go 4 j j jS Lo >>LLd.l J 

The more you rub the musk, the more its fragrance spreads. 

Supplement II: In establishing the truth of the aspired 
objective and to dispel baseless objections, delusive and 
erroneous doubts; to censure the wrong, and to clarify and 
explain that to erect a waqfT house in the graveyard of 
Muslims is in itself a haram act, let alone building it for one’s 
own residence, accommodation or rest! Furthermore, the 
clarification of Imam al-ZaylaTs statement in regards to this 
shall also be provided. 

A copy of two fatawa issued by this poor person is, by the 
grace of Allah, sufficient for this synopsis; and Guidance is 
from Allah alone. 43 

43 Only Supplement I has been translated herein. 
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Supplement One: The erudite scholars are in agreement 
that the honour due to a Muslim is the same in life and in 
death. 

The Accomplished Researcher [Muhaqqiq c ala 7 Itldq \ 44 
writes in Fath al-Qadir. 

h>- <La j>- <jl JjLiA I 

“It is commonly agreed that the sanctity and honour of a Muslim after his death 
remains the same as in his Ife. ” 45 


The Messenger of Allah has said: 

oobi j cAl p. lap 

‘To break the bones of a deceased and cause him pain is the same as breaking [his 


bones] when he was alive. 


”46 


This has been narrated in a Hadith possessing a fair 
(j Hasan) chain on the authority of the Mother of the Believers, 
Sayyidatuna Ahshah al-Siddiqah by Imam Ahmad in his 
Musnad ; and by Imam Abu Dawud and Ibn Majah in their 
respective Sunan collections. 

The above narration is also recorded by Imam al-Daylami 
in his Musnad al-Firdaws with the following words: 

The Messenger of Allah 0 has said: 

Ou J AjiJjLo iyi J AjiJj C-klU 

“The deceased experiences pain and discomfort in his grave by that which 

44 Kamal al-Din ibn al-Humam , Muhammad ibn 'Abd al-Wahid al-Siwasi al-Sakandari [d. 
861 AH] 

45 Fath al-Qadir - Fast fi al-Dafn - Vol. 2, Pg. 142 

46 Musnad Imam Ahmad ibn Hanbal - Hadith #247 39, Sunan Abi Dawud — Kitab al-Jand’iz ~ 
Vol. 2, Pg. 102, Hadith #3209, Sunan Ibn Majah - Kitab al-Jand’iz , Hadith #1616 
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would have caused him pain in his house [i.e. in his life]. ” 47 

Shaykh al-Munawi, in his commentary on this narration, 
writes: 

* 

4 -*j>- <jl ilsl 

“This means that the sanctity of a believer remains even after his death. ,>i8 

Sayyiduna 'Abdullah ibn Mas'ud fy states: 

4jh>- f ab£" f 

“To cause pain and discomfort to a deceased Muslim is the same as doing so to the 

living. ” 49 

[Narrated by Imam Abu Bakr ibn AbT Shaybah] 

Scholars have said: 

^ £ 

f~\ 4j (jibj Ic eulll 

“Those things which cause pain and discomfort to the living also 
cause pain and discomfort to the deceased” 50 - as has been mentioned 
in Radd al-Muhtdr and other reliable works. 

Shaykh al-Muhaqqiq ( c Abd al-Haqq al-DihlawI) in his 
Ashfah aTLam c dt cites Imam Abu 'Umar Yusuf ibn Abd al- 
Barr thus: 

“At this juncture, we come to know that anything that causes pain and 
discomfort to the living will also cause pain to the deceased. This also implies 
that things that give pleasure to the living do likewise for the deceased. ” 51 


47 al-Firdaws bi-Ma’thur al-Khitab- #754, Vol. 1, Pg. 55 

48 Fayd, al-Qadir Sharh al-Jdmi c al-Saghir - #6231 - Vol. 4, Pg. 551 

49 Sharh al-Sudur - Fast: Ta’adhihi bi-Sadr Wujuh al-Adha - Pg. 126 

50 Radd al-Muhtdr - Fast al-Istinja’, Vol. 1, Pg. 299 

51 AshFah al-Lam ‘at - Bab Dafn al-Adayyit, al-Fasl al-Tham, Vol. 1, Pg. 696 
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It is therefore that our scholars have clearly stated that 
it is not permissible to walk on the newly made path in the 
graveyard - as mentioned in Radd al-Muhtdr citing Imam al- 
Tahtawi in the latter part of the Book of Purification: “It is 
Haram to walk on the newly made road.” 32 

Scholars have also stated: 

“It is makruh to uproot the grass in cemetries; because as long as the grass 
remains green, it utters praises to Allah (dhikr), which gives comfort to the 
dead and Allah’s mercy descends upon them.” 53 

It is stated in aTAlamgiriyyah with reference to al-Bahr al- 
Ra’iq : 

“However, it is permitted to clear the dried grass and give it to animals. This 
grass should be taken out of the graveyard, not that animals should be let 

inside to graze on it. ” 54 

The Messenger of Allah J§& saw a person walking in the 
cemetery wearing his shoes and said: 

“Woe unto you! 0 the wearer of Ta’ffootwear! Take off your shoes!” 

Abu Dawud, al-Nasa’i, al-Tahawi and others 1 ” have also 
narrated with their chains on the authority of Sayyiduna 
Bashir ibn Ma c bad “ibn al-Khassasiyyah”, and the following 


52 Radd al-Muhtar Fast al-Istinja 1 - Vol. 1, Pg. 299 

53 Radd al-AIuhtar - Bab Salat al-Jana’iz ~ Vol. 1, Pg. 606 

54 al-Fatdwa al-Hindiyyah — al-Bab al-Tham Asharfl al-Rabatat wa al-Maqabir — Vol. 2, Pg. 
471 

55 Imam Ahmad in his Musnad - Vol. 5, Pg. 83, Hadith #20803, Sunan AbiDawud , Vol. 
3, Pg. 217 #3230, Sunan al-Nasa’T- Vol. 4,Pg. 96 #2048, Sunan Ibn Majah - Vol. 1, Pg. 
499 #1568, Ibn Hibban #3170, al-Hakim in al-Mustadrak - Vol. 1, Pg. 529 #1381, 
al-Tabaranl - #1230 
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wording of the hadith is according to al-Imam al-HanafT’s 
narration: The Messenger of Allah Jfk saw a person walking 
between graves in his shoes and so he jfk said: 

“Woe unto you! 0 the one wearing shoes made of hide! Cad off your shoes!” 56 

Imam al-Qadl c Iyad says: 

“The Arabs had a ciMorn of wearing shoes made of unprocessed leather with 
the hairs unremoved. Processed shoes [without hair] were made in al-Ta’if 
etc. ,,5/ [Hence the words in the fir ft narration, ‘0 the one wearing shoes of 

Td’ifff 

Imam Hasan al-Shurunbulali and his teacher, Shaykh 
Muhammad ibn Ahmad al-Hamawi, state: 

“The sound of shoes causes pain to the deceased. ” 

These are his words as cited in his MardqT al-Faldh’. 

“My teacher, Shaykh Muhammad ibn Ahmad al-Hamawi al-Hanafi, 
related to me that the deceasedfeel pain from hearing the sound of shoes. ” 58 

I (Imam Ahmad Rida) say: The evidence for this shall be 
presented shortly, from a citation of the Gnostic (al-Hakfm) 
al-Tirmidhi. 

The Messenger of Allah Jfk has said: 

“Indeed, it is betterfor one of you to sit on a hot and glowing ember until his 

56 Shark Ma c dm al-Athar - Kitab al-Jana’iz, Bab al-Mashy Bayn al-Qubur bi al-Ni’al - Hadith 
#2676, Vol. l,Pg. 510 

5 7 Shark Ma ‘am al-Athar - Bab al-Mashy Bayn al-Qubur bi al-Ni’al - Vol. 1, Pg. 342 

58 Mardqiy al-Faldh — BdAhkam al-Jand’iz, Faslfihamlihawa dafniha, Pg 233 
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clothes catch fire and singe his skin, than for him to sit on a grave. ” 59 

[Narrated by Muslim, Abu Dawud, Nasa’T and Ibn Majali on the authority of 

Sayyiduna Abu Hurayrah fj] 

Sayyiduna c Umarah ibn Hazm ify narrates: “TheMessenger 
of Allah saw me sitting on a grave and he said: 

“0 who sits on the grave - get down. Do not trouble the dweller in the grave, 

and nor will he hurt you. ”” 60 

Al-Tahawi narrates in his Ma c dm al-Athdr and al-Tabaram 
in his al-Mujam al-Kabu with a Hasan chain; and al-Hakim, 
and Ibn Mandah narrate on the authority of Sayyiduna 
c Umarah ibn Hazm iff, who reports: 

\ it 

fi]\ f jy aAs- <u)I ^Iil <J^Ij 

Afsyflj Sjj'd ill y* <JjjI 

The Messenger of Allah Jl, saw me sitting on a grave and 
he said: 

““0 who sits on the grave- get down. Do not trouble the dweller in the grave, 

and nor will he hurt you. ” 61 

The narration of Imam al-HanafT has the words: 

“so that, he does not hurt you. >iY1 


59 Sahih Muslim — Kitab al-Jana’iz, Bab al-Nahy c an al-Juliis c ala al-Qabr wa al-Salah \alayh, 
Hadith #2292, Sunan AbiDawud — Kitab al-Jand’iz, Bab fi Karahiyyah al-Qu’iid c ald al- 
Qubur, Hadith #3228 - vol. 2, Pg. 104, Sunan al-Nasa’T — Kitab al-Jand’iz, al-Tashdidfi 
al-Julus c ala al-Qubur, Hadith #2044, Sunan Ibn Alajah — Kitab al-Jand’iz, Bab mdjd’ fi 
al-Nahy c an al-Mashy c ala al-Qubur wa al-Julus ‘alayha , Hadith #1566 

60 al-Mustadrak - al-Hakim - Hadith #6502 

61 al-Mustadrak - al-Hakim - Hadith #6502 

62 Sharh Ma ‘dm al-Athdr - Kitab al-Jand’iz, Bab al-Julus c ala al-Qubur, Hadith #6944, Vol. 1, 
Pg. 346 
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Imam Ahmad narrates in his Musnad: 

The Messenger of Allah J§& on seeing Sayyiduna 'Amr ibn 
Hazm reclining against a grave, said: 

“Do not hurt the person in the grave.” 63 
[As narrated in Mishkat al-Masabih.] 


I (Imam Ahmad Rida) say: The interpretation of Imam 
Abu JaTar al-Tahawi 64 is not in agreement with this Hadith. 
The prohibition of a specific case does not necessarily mean 
that it negates the more generic form of that issue. 65 


Al-Shaykh al-Muhaqqiq ( c Abd al-Haqq) mentions in his 
Shark ( Ashi c ah al-Lam c dt)\ 


“Perhaps this m eans that the soul is displeased by the person leaning againsl 

63 Kanz al- c Ummal - Hadith #42988, Vol. 15, Pg. 759, Mishkat al-Masabih - Bab Dafn al- 
Mayyit, al-Fasl al-Thalith , Hadith #1721, Vol. 1, Pg. 149 


64 


65 


StS O S S t } O S Sut } }o /O/ O /O OS S O' O S Si S S OSS ,. Si S } 0%. St 

Li j <. uy. (3^*^ o i V ^ 
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y I j yA I j -Xaj 1*^3 [[ttj <uil 


Imam al-TahawI says: “The reason why the Messenger of Allah j§& instructed the Companion 
to remove his shoes was not due to the fact that walking between the graves with shoes is disliked; 
rather, when the Messenger of Allah Js saw that filth smeared on the shoes which would dirty the 
graves, he ordered the shoes to be removed. ” 


The background of this is Imam al-TahawI’s explanation of ‘what sitting’ means. In 
Sharh Ma ‘ani al-Athar , Vol. 1, Pgs. 516-7, #2949, he says that some scholars took these 
hadith literally and disliked sitting on graves. However, some others said that ‘sitting’ 
is a euphemism for ‘sitting to defecate or urinate.’ Thus, sitting to urinate or defecate 
are prohibited, not merely sitting on them. Imam Ahmad Rida al-Qadiri is indicating 
that — while sitting to urinate is a special case of ‘sitting,’ its more generic form of 
simply ‘sitting’ is not negated. 


In other words, even if the ta’wil of Imam al-Tahawi is taken into account, the 
prohibition for sitting to defecate or urinate does not mean that it is permitted to sit 
otherwise. The generic case of ‘sitting’ is not necessarily negated because only the 
specific case is mentioned. And Allah, the Most Exalted, knows best. [Mawlana Abu 
Hasan] 
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the grave and the dweller in that grave feels disrespected and dishonoured.” 66 

I (Imam Ahmad Rida) state: 

al-Imam al-Muhaddith al- c Arif bi’llah Hakim al-Ummah 
SayyidT Muhammad ibn c Ali al-Tirmidhl (may his secret be 
sanctified) explicitly states that this is the very reason for the 
prohibition. 

He says: 

“The souls feel disrespected and dishonoured, and are thus ‘pained’ and 

ihurt’.” 67 

SayyidT c Abd al-GhanT al-NablusT has mentioned this in 
al-Hadiqah ( al-Nadiyyah ) citing from Nawadir ( al-Usul): “The 
meaning of this is that the souls are cognisant of when they are being 
dishonoured or disgraced and are pained by this . ,J68 

The Messenger of Allah has said: 

f, f, f, £.£.£. £.£. 

d' Ji jl dV 

“I would much rather prefer to walk on an ember, or on the blade of a sword 
or that I patch up my shoe with the skin of my foot than to walk on the grave 

of a Muslim. ” 69 

[Narrated by ibn Majah on the authority of Sayyiduna dJqbah ibn c Amir tfy. al- 
Mundhin says that the chain of transmission is good (jayyid).] 


66 Ashi'ah al-Lam c at — Bab Dafn al-Mayyit, Vol. 1, Pg. 699 
6 7 Nawadir at-Usui ft Ma ‘rifat Ahadlth at-Rasul — 3:2 

68 al-Hadiqah al-Nadiyyah — al-Sinf al-Thamin — al-Qasimah fiAfat al-Rijl — Vol. 2, Pg. 505 

69 Sunan ibn Majah — Kitab al-Jana’iz, Bab mdja’fl al-Nahy c an al-Mashy c ala al-Qubiir wa al- 
Juliis c alayhd, Pg. 113, Hadlth #1567 
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Sayyiduna 'Abdullah ibn Mas'ud ” says: 

jO fl' Ual (jl f\ ft' Us I <jV 

“Undoubtedly\ I prefer that I place my foot on an ember than to place it on a 

Muslim’s grave. ” 70 

[Narrated by al-Tabaram in his al-Mujam al-Kabir with a Hasan chain, as 
Stated by al-Hafiz Abd al- Agim.] 

It was this noble Companion, Sayyiduna c Abd-Allah ibn 
Mas'ud to whom someone asked about the ruling on 
stepping on a grave, to which he replied: 

Ajj^o Jlaj alii «f \ (dlj ®^ 

“I dislike hurting the deceased as much as I dislike hurting a living person. ” 71 
[As Hated by Sa c Td ibn Mansur in his Sunan, as cited in Shark al-Sudur] 

I (Imam Ahmad Rida) say: 

These ahadith support our preferred position and indicate 
that the explanation of Imam Abu Ja'far (may Allah, Most 
High, have mercy on him) is not appropriate in this place. 
We take from the commonly accepted books, which rely 
upon the explicit words of the hadith; moreover, this is the 
position preferred by the majority of the scholars who have 
documented that this is the position upon which one should 
act. Also, the explicit wording of the hadith (: riwayah) is in 
agreement with common sense {dirdyall) — and why not?! This 
is the most famous position, and the most clear and the 

70 Al-Aiu]am al-Kabir - al-Tabaram - Hadith #8966, al-Targhlb wa al-Tarhlb — al-Tarhlb 
min al-julus c ala al-Qabr — \o\. 4, Pg. 372 

71 Shark al-Sudur - Fast #2 fl nabdh min akhbdr man ra’d al-Aiawtajl manamih. Pg. 292 
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preferred position of the majority. And therefore, it is the 
weaker position that is relied upon by Imam Badr al-Din al- 
c Aym in his c Umdah, so ponder... 

It is from these very ahadith that our scholars have ruled it 
forbidden and prohibited to walk on graves, to sit on them, or 
for one to step on them, without necessity 72 , as such actions 
contradict the necessity to uphold the sanctity and sacredness 
of believers, as they entail forsaking their respect and they 
result in dishonouring and disrespecting them. 

Al-Imam al-A c zam Abu Hamfah Jk has ruled it makruh 
( tahnmi) to tread upon, sit, sleep, or to relieve oneself on 
graves. [al-Nawadir, al-Tuhfah, al-Bada’i ( al-Muhit. IbnAmir al- 
Hdjj has stated likewise in his al-Halbah n \ 

I (Imam Ahmad Rida) say: 

When kardhah (dislike) of an act is mentioned without 
qualification, then it is karahat al-tahnm (prohibitively disliked) 
as clarified by the jurists. This is affirmed by the prohibition 

7 2 Imam Ahmad Rida Khan’s footnote: 

Without necessity - a circumstance of ‘necessity’ or ‘need’ would arise, for example, a 
grave has to be dug or a dead body has to be buried, but there are graves surrounding 
the place. In such a case, it is permissible to step on those graves due to necessity. Even 
then, one should try to avoid stepping on graves as much as possible, preferably one 
should be barefoot and one should pray and seek forgiveness for the inhabitants of 
those graves (on which one would likely step). 

In the marginalia of Shaykh al-Tahtawi on Maraqiy al-Faldh, citing from the Sharh of 
Mishkat al-Masabih, it mentions: “It is not disliked to walk over graves due to necessity such as 
burying a dead body etc. ” and in al-Siraj. “If there is no other way except by crossing the grave, it 
is permitted to walk upon it due to necessity. ” \Hdshiyat al-Tahtawi c ala Maraqiy al-Faldh - Fasl 
fi fiydrat al-Qubur, pg. 411] 

7 3 Halbat al-Mujalli Sharh Munyat al-Musalli — al-Fasl al-Sabi c c Ashar:fi Salah al-Janazah ma c 

ma Yaktanifuha min Sawabiq wa Lawahiq Ld China : anha — Vol. 2, Pgs. 628 
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mentioned in the hadith, based on causing pain to the 
deceased; and causing pain is Haram. This is what we profess 
as our religion even if there are other opinions in the matter. 

It has been mentioned in the marginalia (hashiyah) of al- 
Tahtawi on the Shark of Mur al-Idah , 74 with reference to al-Sirdj 
al- Wahhdf. 

“If there is no other way but to have to pass over the grave, then it is permissible 
to do so by virtue of the necessity that exists. ” 75 

I (Imam Ahmad Rida) say: 

This also proves our stated position that the kardhah of such 
an action (when no necessity exists) is tahrim , as by consensus, 
al-mafhum al-mukhdlif & are considered and taken into account, 
in the narrations and statements of the scholars. Thus, it 
is understood that to walk on graves, without necessity, is 
impermissible, and that the lowest level of impermissibility 
is karahat al-tahnm. 

SayyidI c Abd al-Gham al-NablusT ^ states in al-Hadiqah 
al-Nadiyyah\ 

“My honourable father - may Allah Most High shower mercy on 
him — stated in his shark on al-Durar: 

‘To walk over graves is makruh due to the Hadith transmitted on the authority 
of Sayyiduna Abdullah ibn Mas‘ud ” [citing the Hadith above], > ” 77 

74 i.e. MaraqTy al-Falah 

75 Hashiyat al-Tahtawl ‘aidMaraqTy al-Falah — Faslflgiyarat al-Qubur, Pg. 412 

76 Counter-implication 

77 al-Hadiqah al-Nadiyyah — al-Sinf al-Tham min al-Asnaf al-Tis’ah fiAfat al-Rijl, Vol. 2, Pg. 
504 
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Imam al-Nablusi further cites from al-Muhit : 

“To walk on graves ‘by foot’ or to sit on them is makruh. >,7S 

I (Imam Ahmad Rida) say: 

He added ‘by foot’ so that it is not taken to mean 
intercourse. 79 

I (Imam Ahmad Rida) say: 

Engaging in intercourse (on the graves) is also makruh. 
Rather, its dislikability (kardhah) is greater as such an action 
on a grave entails greater disrespect and impertinence; in the 
same way as engaging in such an act on the roof of a mosque 
would entail. 

Furthermore, this also has the presence of heedlessness of 
death. Thus, his clarification by adding ‘foot’ also includes 
prohibition of sexual intercourse by way of dalalat al-nass 80 ; 
not that he excludes it, or considers the latter as acceptable. 
Thus it should be understood. 

Imam al-NablusT cites with reference to Jami c al-Fatawa: 

“The dust upon the grave is the right of the buried person and it is not 

permissible to walk upon it. ,m 

He further quotes al-Mujtaba : “It is disliked (Makruh) to walk 

78 Aa-Muhit al-Burhani — Vol. 2, Pg. 350, Ibid. 

79 As the Arabic word [root letters also shares that meaning. 

80 This is a meaning derived from the spirit and rationale of a legal text even if it is not 
indicated in the text. 

81 al-Hadlqah al-Nadiyyah — al-Sinf al-Thdm min al-Asnaf al-Tis'ahflAfat al-Rijl, Vol. 2, Pg. 
504 
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on graves. ” 8 ’ 2 

In Shir c at al-Islam and its commentary it states: “It isfrom the 
Sunnah to avoid walking on graves wearing shoes, as the Messenger of 
Allah jf& disliked doing so . 5,83 

It has been narrated from Imam Shams al-Aimmah (Abu 
Muhammad c Abd al- c Aziz) al-Halwam that he regarded it as 
Makruh . 84 

It has also been narrated from Imam C A1T al-Turkmam 
who said: “One shall be sinful by walking upon graves as the ‘top’ of 
the grave is the right of the buried person . ,3!:) 

I (Imam Ahmad Rida) say: This also substantiates our 
verdict of the action being makruh tahnmr. 

1. As an act graded as makruh tanzihi , entails no sin; and 
that such an act is merely khilqf al-awld (an act which 
is contrary to that which is preferred in that instance). 

2. In order to highlight that the action is permissible 
Ihayan al-jawaz), sometimes the Messenger of Allah 
would have deliberately performed that action; and 
Prophets are infallible (ma c sum ), they cannot commit 
sins deliberately 

3. Furthermore, it is impermissible to do an act which 
entails a sin; therefore, what is the point of highlighting 
the permissibility by doing it deliberately? 


82 Ibid. 

83 Ibid. 

84 Ibid. 

85 Ibid. 
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4. Furthermore, they (the jurists) explicitly mention that 
it entails permissibility ( ibdhah ) 86 as mentioned in the 
Kitdb al-Ashribah of Radd al-Muhtdr with reference to 
(the fatdwa of) Abu’l Sa’ud. 

5. The scholars refer to the action with the expression 
of “no harm in it” ( najy al-ba's) 8 '; and which harm is 
greater than sin? 

6. Furthermore, It is necessary ( wdjib ) to forsake an 
actions that leads to sin; and the action which is 
obligatory to forsake is closer to being hcirdm and this 
is the meaning of prohibitively disliked ( kardhat al- 
tohnm). 

7. Also, the jurists have said that a person committing 
a disliked action ( makruh tanzihi) is not reproached, as 
mentioned in al-Talwih. 

Notwithstanding the above, our belief is that verily Allah 
Most High can punish any transgression howsoever small. 

By the grace of Allah, these are the seven eloquent proofs 
refuting the mistake of a contemporary scholar 88 in his epistle 
on smoking, wherein he said that makruh tanzihi is from the 
minor sins ( saghd’ir ); this opinion is a flagnant error and a 
grave mistake. 

However, the author of al-Bahr has expressly said that 
(only) a prohibitively disliked {makruh tahnmi) action is a minor 


86 Ibahah is the right of the Mukallaf [one answerable in Shan c ah\ to do or to omit certain 
acts without entitlement of either reward or punishment. 

87 Negation of harm 

88 Mawlawi ‘Abd al-Hayy al-Lacknawi 
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sins; so affirm this and do not veer away without thinking. 

It has been mentioned in Nural-Idah and in its commentary, 
Mardqiy al-Falah: 

“It is recommended to visit the graves but the graves should not be trodden upon. ” 89 

It has also been mentioned in Mardqiy al-Faldh : 

“It is makruh to tread over graves as this entails disrespect. ,,9 ° 

Qadi Khan states: “If a person enters a cemetery and finds a path 
in it which he thinks has been newly built, he should not walk on it. If such 
a thought does not enter his mind, then there is no harm in walking on it. ” 

[Summarised] 

I (Imam Ahmad Rida) say: 

This is another proof for the position we have preferred; 
because he said that it would not be disliked contingent to a 
thought entering his mind that it was a path made upon a 
grave; in other words, if the thought entered his mind, then 
it would be impermissible. 

The impermissibility has been explicitly mentioned by 
(Ibn c Abidin) al-Shami and al-Tahtawi and other erudite 
scholars from the HanafT jurists. 

Shaykh Isma c Tl al-Nablusi states in his hashiyah on al- 
Durar wa 7 Ghurar. 

89 Maraqly al-Falah - Fasl fi Ziyarat al-Qubur, Pg. 340 

90 Maraqly al-Falah - Fasl fi Ziyarat al-Qubur, Pg. 342 
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“There is no harm whatsoever in visiting graves and making supplications 
for the deceased on the condition that the graves are not trodden upon, as 
mentioned in al-Bada Y and al-Multaqat. ” 91 

It is stated in al-Tanqah al-Muhammadiyyah\ 

“From the perditions [cfdt] of the feet is to walk over graves. ,y92 

The great Imam and Verifier, [. Kamal al-Dln ibn al-Humdm ], 
criticises those who cross over other graves to reach the graves 
of their relatives. In such a situation, one should stop where 
the graves start and pray standing there, rather than stand at 
the graveside (as this will entail walking over other graves). 

It has accordingly been stated in al-Fath [ al-Qadir\ : 

“It is makruh to sit or walk on a grave. It is therefore makruh for someone to 
tread upon the graves of others to reach those of his family and relatives\” 93 

The great Imam, Muhaddith, Hafiz al-Hadith Abu Bakr 
ibn Abi’d Dunya narrates with his chain on the authority of 
Sayyiduna Abu Qilaba 94 pfy. 

“1 was returning to al-Basrah from al-Sham when I alighted (to rest for 
the night) in a trench. I peformed the ritual ablution and offered two units 
of prayer. Thereafter, I slept renting my head on a grave. When I woke up, 
I heard the occupant of the grave complaining and he said, ‘You have been 
troubling me since las) nightF ” 95 

91 al-Hadiqah al-Nadiyyah with reference to Hashiyat al-Durar - al-Sinf al-Thani min al- 
Asnaf al-Tis c ahfiApat al-Rijl, Vol. 2, Pg. 505 

92 al-Tanqah al-Muhammadiyyah — al-Sinf al-Thamin flAfat al-Rijl, Vol. 2, Pg. 259 

93 Sharh Fath al-Qadir - Faslfl al-Dafn... - Vol. 2, Pg. 142 

94 Abu Qilabah al-Jarmi al-Basri; his name is ‘Abdullah ibn Zayd - al-Dhahabi calls 
him Shaykh al-Islam. He passed away in 106/107 AH (according to Yahya ibn 
Ma'Tn). 

95 Sharh al-Sudur with reference to Ibn Abl'd Dunya - Bab Ma Tanfa’ al-Mayyitfi Qabrih, 
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Ibn Abfd Dunya and Imam al-Bayhaqi (in his Dala’il 
al-Nubuwwah ) narrate with their chains, on the authority of 
Sayyiduna c Uthman al-Nahdl who relates from Sayyiduna 
Mina, the Tabi c i, Jk thus: 

“I went to a graveyard. After offering two rak‘ahs (supererogatory) salah, I 
laid down to ref By Allah! I was fill wide awake that I heard an occupant 
of a grave calling ‘Get up (and move) as you are hurting me!’” 96 

Imam al-Hahz ibn Mandah narrates on the authority of 
al-Qasim ibn Mukhaymarah: 

“A person placed his foot on a grave. A voicefrom the grave called out, ‘Move 
away from me! Do not hurt me!” 97 

[The aforementioned narrations have been cited by Imam Jalal al-Dln al-Suyuti in 
his Shark al-Sudur bi-Shark Hal al-Mawta wa’l Qubur.] 

I (Imam Ahmad Rida) say: 

Both narrations substantiate the position held by the 
majority of our scholars, contrary to the stance held by 
Imam Abu Ja c far and those who followed him from the 
muta’akkhirin [latterjurists]. 

This lowly servant — may Allah Most High pardon him 
heard from his master Abu’l Husayn [Ahmad] al-Nuri (may 
Allah extend his life): 

“In the vicinity of Marahrah, the Purified, there is a foref, Ganj Shahida(n), 
where there are a number of martyrs laid to ref It so happened, that once 

Fastft nabdh min Akhbar man ra’a al-Mawta ft manamih, Pg. 297 

96 Data’ll al-Nubuwwah, al-Bayhaqi — Bab Maja’fl al-Rajul..., Vol. 7, Pg. 40, Sharh al- 
Sudiir - Faslfthi Fawa’id, Pg. 211 

97 Sharh al-Sudiir, citing Ibn Mandah from al-Qasim ibn Mukhaymarah, “on all forms of 
hurting the dead (Ta’ad’dhihi bi-Sa’ir wujuh al-adha)”, Pg. 293 


42 



« Deconstruction of the Wahabis for their Disrespect of Muslim Graves » 


someone was taking his buffalo with him that at a place where the earth was 
soft, a foot of the buffalo landed and sunk in. It became apparent that this 
was a grave. A voice from the grave called out: ‘0 man! You have caused me 
pain. The foot of your ox has landed on my ched!’” 

[This is an extraordinary dory which hints at the great power of Allah, the Mod 
Exalted, and the amagingfavours upon those who have been martyred in His path.] 

Now, by the grace of Allah Most High, the ruling of this 
issue is as clear as the mid-day sun. 

When the Messenger of Allah J§&: 

® forbade sitting on graves, reclining on them or even 
walking in the cemetery wearing one’s shoes; 

and the scholars and jurists have: 

® prohibited walking on a newly built pathway in 
a cemetery so as to protect the graves from being 
trodden upon; in fact even forbidding one from 
sleeping near a grave - it is from the sunnah to even 
refrain from sitting near them; rather, it is adhering 
to the etiquettes (adab) of visitation that one should do 
ziyarah while standing at a distance. 

® permitted feeding animals dry grass (from the 
cemetery) but on the condition that the grass is cut 
and taken away and the animals are not let loose to 
graze (in the cemetery); 

® made manifestly clear that the sanctity and respect of 
a Muslim, alive or deceased, is the same; and informed 
us that all those things that cause pain to the living, will 
also cause pain to the dead; and that causing pain to 
them is hardm. 

It becomes abundantly clear that this action mentioned 
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in the question (i.e. excavating graves and building houses) is 
extremely offensive, utter disrespect to the dead, a sin and an 


act that deserves Divine Retribution. Once such a house has 


been constructed over a grave, then invariably, this will result 
in walking over, strolling, sitting, lying, sleeping, treading on, 
urinating, excreting and engaging in conjugal relations over 
the graves - not sparing even a moment without immodesty 
or the infliction of pain upon the deceased — we seek Allah’s 
refuge, Lord of the worlds! 

Scholars have said: “ Verily .; wherever forty Muslims gather, there 
is a Walt among them. ,m [As mentioned by Shaykh al-Munawi 
in his al-Taysir sharh al-Jami c al-Saghir] 

It is quite clear and apparent that there are hundreds of 
graves of Muslims in a cemetery, in fact, Allah knows best as 
to how many are actually buried in a single grave. Thus, it 
entails that there shall be the close servants of Allah amongst 
these; rather, the existence of such servants of Allah is more 
probable from amongst the deceased, as many servants of 
Allah who were stained with the impurity of sins whilst 
physically alive, become pure and purified after their demise. 



As the Messenger of Allah has said: 

X-** afeS Ojil 


98 al-Mujam al-Kabir-al-Tabaram #502, Vol. 1, Pg. 190, al-Jami c al-Saghir- #714, Pg. 50, 
Fayd. al-Qadu Vol. 1, Pg. 497, al-Taysir sharh al-Jami'al-Saghir 
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“Death is an expiation for every (Sunni) 99 Muslim. ,,10 ° 

[As narrated by Abu JVu c aym and al-Bayhaqi in his Shu c ab al-Iman on 
the authority of Sayyiduna Anas Imam al-Suyuti Hates: (al-Qadi Abu 
Bakr) ibn al-Arabl has declared the soundness of this report.] 

Also, the Messenger of Allah has instructed that the sins 
and profligacy of open sinners (fajir mu Bn) be made public in 
his/her lifetime, so that people are sufficiently warned and 
guarded about him/her. 

As narrated by Ibn Abi’d Dunya in Dhamm al-Ghibah U)l and 

99 A Mu’min or a Muslim, when mentioned in the Qur’an or the Hadlth, refers 
exclusively to the Ahl al-Sunnah , as indeed, only the (adherents of the) Ahl al-Sunnah 
were present at the time of the revelation of the Qur’an and when the Prophetic 
sayings (ahadith) were being transmitted. 

It is impossible that a deviant or a heretic to have existed at that time, because heresy 
is (usually) the product of incorrect interpretation of an unclear statement. 

When the Messenger of Allah was present in this world, and had knowledge that was 
certain and incontrovertible (yaqin qafii), there was no form of heresy. Because, if any 
doubt was raised, he j§&, would would clarify it. 

Now, if the person who brought this doubt would accept the clarification of the 
Messenger of Allah, he would remain a sunnl believer; if he did not accept it, he 
would become a kafir forthwith. There was no middle-way in his blessed time. 

It is for this reason, when the scholars have deduced the authority of Ijmd c 
(consensus) from the verse: “...andfollows a path other than that of the believers...” they 
have explicitly mentioned that the unanimous opinion of mubtaditn (innovators) is 
rejected in establishing ijmd c as, “that of the believers,” (in this verse) refers to Ummah 
al-Ijabah. Mubtadi ‘tin are not Ummah al-Ijdbah , rather they are Ummah al-Da iuah. Refer 
to al-Tawdlh wal Talwih in the Chapter on Ijma c and other books for further details. 
It is worth remembering this beneficial note, that in Qur’anic verses or the Sacred 
Traditions, wherever the word mu’min or mu’minin is used it refers to the Ahl al-Sunnah 
only e.g. in the Hadlth: ‘All mu’minun are brothers’ it refers to the Ahl al-Sunnah. It is their 
unity and agreement that is meant here. To present such excerpts in a failed attempt 
to legitimise and legalise the Nadwah movement and unity with all sects and heretics 
and mutual respect to all [‘love for all hate for none’] is heresy and clear misguidance 
- and refuge is in Allah Most High! [Imam Ahmad Rida Khan al-Qadiri] 

100 Shu c ab al-Iman - Fasl fi dhikr ma fi al-Awja ‘ wa al-Amrad wa al-Musibdt min al-Kaffdrat, 
Hadlth #9886 - Vol. 7, Pg. 171, Hilyah al-Awliya’ - Abu Nu'aym - Vol. 3, Pg. 121, 
Sharh al-Sudur— Pg. 24 

101 Dhamm al-Ghibah wa al-Namimah — Bab al-Ghibah al-lati Yahill li-Sdhibiha al-Kalam biha. 
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al-Tirmidhi in Nawadir al-Usui 102 , al-Hdkim in al-Kund , al-Shfrazi 
in al-Alqdb , Ibn 'Adiyy in al-Kdmil m , al-Tabaram in al-Mujam 
al-Kabir, al-Bayhaqi in al-Sunan 10 *, al-Khatib in al-Tankh 105 on 
the authority of al-Jarud who reports from Sayyiduna Bahz 
ibn Hakim who reports from his father who narrates from his 
grandfather, who relates from the Beloved Prophet J§& who 
said: 

^LJl o a^s b; I J jSil AS j *.j yga j>- till ys- 0 f I 

“(Out of consideration) do you refrain from mentioning the evil of an open sinner? 

When will people recognise them? Do mention the evil of the transgressors and open 
sinners so that people are guarded and sufficiently warned about them. ,,m 

Whereas, after the death of a person, we have been 
prohibited from mentioning the sins and evil actions of any 
sinner however great a sinner he may have been, as he has 
reached where his deeds have taken him to. 

Imam Ahmad, al-Bukhari, and al-Nasa’T all relate with 
their chains of transmission on the authority of Umm al- 
Mu’minln Sayyidatuna 'A’ishah al-Siddiqah who reports 
from the Messenger of Allah who said: 

IL« ^Jl Iij-yad ai ^t-f-Ls olI j-N’ *)! 

“Do not speak ill about the deceased, as they have reached their jazd’ (requital) for 


Hadith #81, Pg. 88 

102 Nawadir al-Usul - al-Asl al-Sadis wa al-Sittun wa al-Mi’ah, fl Dhikr al-Fajir bima flh li al- 
Tahdhir minh - Vol. 2, Pg. 155 

103 al-Kamilft al-Du ‘gfd’ ~ Vol. 2, Pg. 173 

104 Al-Sunan al-Kubra — Kitab al-Shahadat, Bab al-Rajul min Ahl al-Fiqh Yus’al, Hadith #21442, 
Vol. 10, Pg. 210 

105 Tankh Baghdad, Hadith #349, Vol. 1, Pg. 382 

106 al-Sunan al-Kubra - al-Bayhaqi # 19260, al-A4uja?n al-Saghir - al-Tabaram #599 
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whatever they did. ” 107 

Abu Dawud, al-Tirmidhi, al-Hakim, and al-Bayhaq! all 
relate on the authority of Sayyiduna Ibn 'Umar ^ that the 

Messenger of Allah said: 

* . * 

yy Ij.aS’j 

“Mention the good qualities of the dead amongst you and refrain from mentioning 
the vile and unpleasant things about them... ” 108 

Al-Nasa’T reports with a chain of transmission graded 
as jayyid (strong) on the authority of Umm al-Mu’mimn 
Sayyidatuna 'A’ishah al-Siddiqah who reports that the 
Messenger of Allah pfy has said: 

jffi\ Ij/JuA 

“Do not mention your deceased except in a good manner. ” 109 

If people do not refrain even after being informed of 
all this, then their disrespect is not just with the graves of 
ordinary believers but with Awliya’ as well. And a person 
who disrespects or hurts the Awliya’ of Allah will suffer a 
great calamity. 110 

107 SahTh al-Bukhan - Kitdb al-Jana’iz, Bab ma Yunha min Sabb al-Amwat, Hadlth # 1329, Vol. 
1, Pg. 187, Musnad- Imam Ahmad - Hadlth #25470, Sunan al-Nasa’i— Kitdb al-Jand’iz, 
Bab al-Nahy c an Sabb al-Amwat , Hadlth #1936 

108 Sunan Abi Dawud-Bab maft al-Nahy c an Sabb al-Mawta, Hadlth #4900, Vol. 2, Pg. 315, 
Sunan al-Tirmidhi - Kitdb al-Jand’iz, Hadlth #1019, al-Mustadrak - al-Hakim - Kitdb 
al-Jand’iz , Hadlth #1421, al-Sunan al-Kubra- Kitdb al-Jana’iz, Bab al-Nahy ‘an Sabb al- 
Amwat wa al-Amr bi’l-Kaff ‘an Masawihim, Hadlth #7440 

109 Sunan al-Nasa’i— Kitdb al-Jana’iz, al-Nahy ‘an Dhikr al-Halka Ilia bi-Khayr, Hadlth # 1935, 
Vol. 1, Pg. 222 

110 In al-Tara’if wa al-Tala’id of Imam Muhammad al-Kunti: “No matter how hard we look, 
we have yet to find a scholar of jurisprudence who denied and criticised the Sufis that Allah did not 
destroy with a disastrous end. ” 
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The Messenger of Allah in a Hadith Qudsi relates: 
Allah Most High states: 



“Whosoever bears animosity with a friend (Wall) of Mine, I have declared war 

upon him....” 111 

[Narrated by Imam al-Bukhan in his sahTh on the authority of Sayyiduna Abu 

Hurayra ] 

I (Imam Ahmad Rida) say: 

It is sufficient proof that it was reported in al-Jdmi c al-Sahih 
(of Imam al-Bukhari), even though there was in the heart of 
al-Dhahabi something about it. 

Imam ‘Abd al-Wahhab al-Sha'rani quotes his Shaykh, Imam 'All al-Khawwas, in his 
Lata’if al-Minan : Just as it is imperative to have faith in all the Prophets without 
exception, to believe in them and love them, the same applies to the saints of Allah. 
If someone should believe in all the saints except one, without a valid reason, this 
person thereby has denied all the saints and declared war on Allah. Whoever rejects 
the claim of a saint has rejected the claim of a Prophet. 

Imam al-Sha'rani further related: Ibn Labban slandered Sidi Ahmad al-Badawi, may 
Allah bestow His mercy on him, and consequently lost his memory of the Glorious 
Qur’an and other knowledge. But he persisted in seeking intercession from the Saints, 
until he was guided to Sidi Yaqut al-'Arshi, who came to the tomb of Ahmad al- 
Badawl. He addressed him, “0 you father of spiritual heroes! Restore to this wretched one 
his wealth!” Sidi Ahmad replied, “Only if he repents. ” So he repented, and his wealth 
(knowledge) was restored to him. 

He went on to say: Our Shaykh, al-Shannawi, informed me that a certain person 
criticised the birthday celebration (mawlid) of Sidi Ahmad al-Badawi (d.1276), so he 
was stripped of his faith to the point that he felt not the slightest trace of longing for 
Islam. So he sought help from Sidi Ahmad, who told him, “On that condition that you do 
not repeat your offense. ” He agreed, and was restored the garment of his faith. Then Sidi 
Ahmad asked him, “What was ityou were criticising?” The men replied, “The intenningling 
of men and women (atyour celebration). ” Sidi Ahmad answered, “That happens during the 
Tawaf of the Sacred House during Hajj, and no one is prevented from pe forming the Hajj (because 
of that).” 

The ill-fate of Ibn al-Saqqa’ - a contemporary of al-Ghawth al-A'zam Shaykh 'Abd 
al-Qadir al-JIlanl - in his incident with the Ghawth of his age is sufficient proof for 


the inherent danger in harbouring enmity towards and reviling the Awliya’ of Allah. 
111 SahTh al-Bukhan - Kitdb al-Riqaq , Bab al-Tawadu \ Hadith #6137, Vol. 2, Pg. 963 
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In conclusion, it is necessary for these people to have pity 
on their pitiful selves and fear the Retribution of Allah, The 
Vanquisher (< al-Jabbar ), the Subduer ( al-Qahhar ), glorified is 
He, and refrain from hurting deceased Muslim. After all, one 
day, they too will have to die and join the dead in their graves 
and become helpless and powerless like them. Just as these 
(living) folk are treating the dead, those in the future will also 
treat them likewise. 

It is a saying of the Messenger of Allah J§&: 

“You shall reap what you sow. ” 112 

[Narrated by Ibn c Adiyy in al-Kamil on the authority of 
Sayyiduna Ibn 'Umar Imam Ahmad in his al-Musnad 
on the authority of Sayyiduna Abu’d Darda’ Imam "Abd 
al-Razzaq in his al-Jami c on the authority of Sayyiduna Abu 
Qilabah mursalan U ] - and according to the latter two, this 
is an excerpt from a Hadith.] 

I [Imam Ahmad Rida] say: 

There are many shawahid (auxiliary narrations) 114 for this 

112 al-Musannaf - ‘Abd al-Razzaq - Hadith #20262, Kanz al- TJmrnal - #43032 - Vol. 15, 
Pg. 772 

113 A mursal hadith is one where mention of the narrating SahabT is absent in the sanad 
(chain of transmission). Such ahadlth will commence with a Successor ( Tabi’t) saying, 
“The Messenger of Allah has said ...” Due to the uprightness of all the Companions, 
if a Successor does not mention from which Sahabi he received the Hadith, it is 
accepted. This means that if a Hadith has an acceptable chain to a Successor, and 
the Successor attributes it to an unspecified Companion, the isnad is considered 
acceptable. 

114 Shawahid - In Hadith terminology ( istilah ) means supporting chains of the same 
content or “witnessing” Ahadlth. 
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report and that this Hadith is (an example) from the jawami c 
al-kalim [pithy expressions that are immensely profound] 
granted to the Messenger of Allah jiff 13 

We beseech Allah, the Most Exalted, that this tribulation, 
widespread among the ignorant has been propagated by the 
ignoramuses, who believe the deceased become completely 
stone-like (i.e. lifeless and inanimate) and having turned to 
dust and no longer hear or perceive anything and do not feel 
any pain, nor are comforted by anything. 

They have exerted all their efforts in attempting to remove 
respect accorded to graves of Muslims from the hearts of the 
general public. 

aJI UIj 4 I) lili 

“(Indeed) To Allah we belong; and to Him is our return. ” 116 


115 
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On the authority of Sayyiduna Abu Hurayrah who reports: The Messenger of Allah 
said: “I have been given superiority over the other Prophets js# in six respects: I have been given 
words which are concise but comprehensive in meaning; I have been helped by terror (in the hearts 
of enemies): spoils of war have been made lawfulfor me: the earth has been made for me pure and 
a place of worship; I have been sent to all mankind and the chain of Prophets is terminated 
with me.” [Sahih Muslim, vol 1, #1162, also in Sahlh al-Bukhan, Jami c al-Tirmidhi, 
Alusnad Imam Ahmad, Sunan al-Nasa% Musnad Abl Tala, al-Bayhaql in Shu‘ab al-Iman, 
al-Ddraqutni\ 


116 al-Baqarah - 2:156 
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